at from the West
to coh\;‘t\jr it, Aizawa tried to rally Japan’s religious and moral unity, advancing
became anew, synthetic national ideology, corresponding in many ways to ?,’%1
nationalisrﬁ'@{“ Europe and America. 3 B
\s. v
he Western batbarians have independent and mutually contending states, b ¢
hey all follow the same God. When there is something to be gained by it, they
_get together in order to.achieve their aims and share the benefits. . . .

As for the Western bé'rbarians who have dominated the seas for nearly three
centuries: Do they surpass\‘b.'tbers in intelligence and bravery? Does their benev-
olence and mercy overflow their own borders? Are their social institutions and
administration of justice perfect\ih\-{gyery detail? Or do they have supernatural
powers enabling them to accomp]isl{*\'&{l\)at other men cannot? Not so at all. All
they have is Christianity to fall back on 1ﬁt}\1se prosecution of their schemes. . . .
When these barbarians plan to subdue a cé\%t\ry not their own, they start by
opeming commerce and watch for a sign of qukness. If an opportunity is

.preserited, they will preach their alien religion to éz\i)‘ggvate the people’s hearts.
Once the people’s allegiance has been shifted, they can, be manipulated, and
nothing can be done to stop it. The people will be onlyitoo glad to die for
the sake of the alien God. They have the courage to give battle; they offer all
they own in adoration of the God and devote their resources \f:&§the cause of
insurrection.® . . . ' '

[Takasu, Shinron kowa, pp. 198, 215; RT, WTdB]

THE OPENING OF JAPAN FROM WITHIN

In the atmosphere of impending crisis that pervaded Japan in the mid-nineteenth
century, the Mito slogan “Revere the Emperor, Repel the Barbarian” proved to
be remarkably effective in rallying nationalistic sentiment around a single center:
the imperial house. Yet the very simplicity and generality of this appeal rendered
it susceptible to conflicting interpretations and left many questions unanswered, 3
which, as events brought nearer the final crisis in foreign relations, were to be
resolved in an unexpected manner. Thus for some of the Mito lead,egs;,» N
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selves prominent members of the Tokugawa family and desirous of stre ..-_ﬁff?«
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ing its position rather than abandoning it, the expression “Revere the E nperor
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rence to the uprisin of Chrisians at Shimabara, near Nagasaki,in 16374
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= imperial restoration: a call for surrender to the ernperor of ﬁm&’g |
wormed by the shogunate. Similarly, the cry “Repel the Barbarian,” which at
: zave vent to a xenophobic rejection of all intercourse with the West, was
% 2 few years sufficiently moderated to allow for “opening the country” as the

« practicable way of building up Japan's strength against the West. In the
f‘" 24 evolution of Japanese thinking about these questions, Sakuma Shézan
: his disciple Yoshida Shéin stood as important links between the old order

® the new.

SAKUMA SHOZAN: EASTERN ETHICS
AND WESTERN SCIENCE

)

:_."; samurai from mountainous Shinano Province, Sakuma Shézan (Zdzan,
?j§?-;:—1864) completed his Confucian classical studies in Edo under Sat6 Issai
l:x—: chap. 75), a noted scholar and literary stylist who taught under the aegis
b = he official Hayashi school but was also influenced by the intuitionist phi-
& sophy of Wang Yangming. Shazan’s own writings, and those of his disciple
‘f_i Yshida Shoin, betray this influence in their emphasis on the inseparability of
szowledge and action. Shozan nonetheless felt that his master had gone too far

'\ = the direction of subjectivism, to the neglect of' Zhu X~3 objective “investiga-
¢ =on of things.” That he subsequently became interested in Western science and

¢ =chnology, however, was not a purely logical development of this early concern
& 0 Zhu Xi's “investigation of things.” He devoted himself mainly to teaching
A 51cal studies until suddenly thrust into a situation requiring much more prac-
B ‘::al Lnowledge than he possessed. In 1841 his lord, Sanada Yukltsura who had

~ =ons and his personal talents, was appointed to its highest council of advisers
- 2=c put in charge of Japan’s coastal defenses. As a trusted counselor of his lord,
s-0zan found himself confronting the most difficult and fateful question of the
Zzv: how to deal with the threat of Western naval power in Japanese waters.
-:~;. Desplte being a believer in “revering the emperor and repelling the
szrbarian,” Shozan was not blinded by this antiforeignism to the realities of the
«-ruation but immediately began studying Western gunnery as it was taught by
o Japanese pioneers in this held: Takashima Shahan and Egawa Tan’an. The
- <ight-point program that Shézan subsequently submitted to Lord Sanada as the

3 ~asis for the shogunate’s policy reveals both his firm adherence to the seclusan ;
- zolicy and his espousal of technical developments from the West:

1. Fortifications must be erected at all strateglc po' s ]
cqulpped wuh adequate_ arhllcry.'v R 7 )



t[fewreck oTsmall coastalt (3
allow. 2
4. Maritime trade must be supervised by capal;i e officials.
5. Warships of fore foreign style must be constructed, and : a ?b | of trainec

officers be assembled. e
6. Schools must be established throughout the country, and mode “
tion provided, so that “even the most stupid men and women ma y
stand loyalty, piety, and chastity.” 5

7. Rewards and punishments must be made clear, and government m t
be conducted benevolently but hirmly, so as to strengthen the popul o
mind.

8. Asystem of selecting and employmg men of ability in official posts must
be established.”

’\\%ile noting Shozan’s bold advocacy of Western military methods, we must

not regard his references to Confucian virtues and precepts as mere lip service
e —— o ————————
to tradition. The emphasis in articles 6 and 8 on the need for universal school-
ing and meritocratic recruitment had been articles of Neo-Confucian reform
since the Song period and were echoed frequently by Japanese scholars. Their

advocacy in the late Tokugawa period produced an increasing restlessness and

this critical stage, such reforms were urgently needed, since support for such a
stupendous national undertaking as he called for could be guaranteed only by
intensifying the moral indoctrination of the people and improving the quality of
government so as to ensure popular backing.

Shozan'’s proposals met with strong opposition, however, and when his lord
was finally forced to relinquish his high place in the shogunate councils, Shozan
found himself free to devote his full energies to Western studies. This involved
learning Dutch, in order to have direct access to sources of knowledge made
available only through the Dutch trading mission at Deshima. For instance, by
following an encyclopedia translated from Dutch, he experimented in mak-
ing glass and refining certain chemicals. By 1848, he had become proficient

.
fl

enough to cast cannon and make small arms. These activities, and the steps he

o L

served to make Shozan more widely known as a leader in adoptlng
methods. 3

Meanwhile, through his lord and others high in the Tokugawa
Shézan continued to press for building up land fortlﬁcatlons anda
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navy. Unsuccessful in this, he still had the satlsfachgn of sfl A‘ufh |
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- modem navy carried forward by one of his disciples, Katsu Awa (or Kaisha
Sea Vessel]), who later studied naval science and construction in the United
S:ates and, as the first minister of the navy in the Meiji regime, became known
- (e Tather of the Japanese navy.]

Another disciple of Shozan during these years was the aforementioned

—

———

Yoshida Shoin, who met a far different fate in his attempt earlier to go abroad
-or study. With the encouragement of his teacher, Shoin had tried to stow away

-n one of Matthew Perry’s ships in 1854, only to be turned over to the shogu-

~al authorities and imprisoned for violating the seclusion laws. Shozan himself

could probably have been punished far more severely for his part in this “crime”
=ad not influential persons interceded to reverse the death penalty for both him
and his disciple. After less than a year in jail, each was released in the custody of
215 home domain for domiciliary confinement. « =, s | =7, 44
Undeterred and irrepressible, Shozan continued to take an a\fctiye part in the
debate on political and military questions. His prison diary ended with the fol-

owing statement, echoing a famous utterance by Confucius:

At twenty [ realized I had a part to play in the life of my state.
At thirty I realized 1 had a part to play in the life of the entire nation.
At forty I realized [ had a part to play in the life of the entire world.'

[n this sequential development, Shozan speaks as if one stage naturally
evolved from the other, his horizons gradually extending outward like the Great
Learning’s sequence of maturing from self to family to state to the world at
large. He thought in this way not because the Neo-Confucian “investigation of
things™ necessarily led him to the kind of technical learning developed in the
West—actually something forced on him by the advance of Western power —but
because of his Neo-Confucian conviction that nothing lay beyond the scope of
“the unity of principle and its diverse particularizations.” In other words, Western
technology and scientific principles could be only a particularized expression of
underlying universal principles inherent in the Way. ':Ngq-QQQf@cho]arly
learning was limited in its own bookish way and did not exhaust all possible
manifestations of principle.
~ Up to this time, Shazan’s advocacy of Western methods still did not imply
that Japan itself should be opened to the West. In 1858, however, the signing
of a commercial treaty with the United States ended the shogunate’s seclusion
policy. Accepting this state of affairs, Shozan eventually became known as an
active proponent of the new policy of “opening the countﬂryT(Tchzikoklt_-rbrl), to
which the Tokugawa were now unavoidably conlllﬂmanwhile, opposition
to the shogunate and to intercourse with the West centered increasingly on the
emperor in Kyoto, and Shozan, fearing the effects of this cleavage on Japan's
capacily to resist Western encroachment, devoted his efforts to bridging the gulf

10. Analects 2:4.
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betwee two courts. In the early 1860s, a compromise party appeared in
both é;iWca]]ing for collaboration between the shogunate and the
imperial court under the slogan “Union of Civil and Military [Government]”
(kobu gattai). The aim of this movement was, on the one hand, to uphold the
policy of “opening the country” and, on the other, to grant a greater voice in
government to the imperial court and its supporters among the so-calledfouter
(daimyo) In the interests of such a compromise, Shozan offered his services as an

emissary from the shogunate to the Kyoto coutt, convinced that he could per-

115%uade the emperor of the necessity o opening the country.” It was on this mis-
sion to Kyoto that Shozan was murdered by assassins from the southwestern fief
of Chashii, who were bitterly opposed to the Tokugawa and any move toward
reconciliation.

Besides being identified with the policy of “opening the country” to the
West and the movement for “Union of Civil and Military Government,”
Shozan's name is remembered especially in connection with a slogan he
made famous: “Eastern ethics and Western science” (t0yo 1o dotoku, seryo
no gakugei). In these few words, Shozan summed up his belief in the need to
defend Japan and preserve its “Eastern” (mainly Confucian) ethical heritage
while adopting the new technical knowledge of the West. No doubt, in so
acclaiming the respective virtues of East and West, Shozan failed to anticipate
many of the frictions that might develop between them and the difficulty of
preserving traditional values in the midst of the technological revolution that
lay ahead. Nevertheless, his simple formula satisfied at least two of the basic
conditions for Japan’s survival in the modern world: the need for develop-
ing military power sufficient to hold off the West while preserving the unity
of national purpose and action that, under the circumstances, could spring
only from common and well-established traditions. Thus the formula proved
workable enough to serve a whole generation of leaders during the Meiji Res-
vod toration and to provide the basis for a modernization program of unparalleled

magnitude in the late nineteenth century.

In China, although it is true that the weight of certain customs and traditions
impeded reform, there is no evidence that the marked lag in modernization was
linked to uncompromising resistance to it from native traditions in thought
and conduct. On the contrary, Confucians exhibited a range of responses to
the Western challenge similar in many ways to those of the Japanese. [f the
Japanese, however, were able to make more rapid strides toward Westernization,
it was because, far from abandoning traditional values, they were successful
in giving new meaning to them in the latter half of the nineteenth century.
Reformulating their own past heritage, they extended in some ways its life
among the people, employing for this purpose the very techniques of modern
mass education and communication adopted from the West. For leaders such
as these, who made a place in the modern world for the Land of the Rising
Sun, there was probably no more striking example of this new claim to national ]
virtue than Shézan's pupil Yoshida Shain. i
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